from introduction
The final document in this chapter is a fragment of academic theological notes, presumably dating from Hopkins’s years at St Beuno’s (1874-7).
 Reconstruction of its context is necessarily conjectural; it may date from around June 1876, when the house was occupied with sacramental theology and when Hopkins had to defend a theological thesis in public.
 The notes could originate from the latter occasion; equally well, they may have simply been jotted down during a lecture. Their subject is the power and indispensability of the Church’s sacraments in comparison with ‘the sacraments of the old law’, the rituals of Jewish religion.

| GU 1.15
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Demo
[nstratio] 3o
 

[tertia] ex rat[ione] theol[ogica] -- nempe ex intrinsica rat[ione] vet[eris] test[ament]i prout ea cognoscitur ex causa efficienti, formali, finali


Pars 2 – seq[uitur] ex prima. Conf[er] ex decreto Eug[enii] iv pro Armenis, ex C[oncilio] Trid[entino] 7 can[on] 2. ex comm[une] sententia PP. et DD. [patrum et doctorum] apud Suarez de Sac[ramentis] disp[utatio] x § 1, 3. 


Diff[icultate
?]s
 -- Actuum Apos[tolorum] ii 8.


2 -- Gal. iii 24.


3. -- Heb. vii 29.


4
 -- Vetus test[amentum]: pert[inet] ad ord[inem] supernat[urale]m. ; atqu[e] ^et proinde^ ad ord[inem] gratiae 


5. -- Ad vet[us] test[amentu]m pertinebat fides, fides autem est g causa gratiae


6 – Comm[unis] sent[enti]a, est pueros Hebraeorum in

{Third demonstration on the basis of theological reason – namely from the purpose intrinsic to the OT as this purpose is known from its efficient, formal and final cause.

Part 2 – follows from the first. See Eugenius IV’s Decree for the Armenians, Council of Trent 7,  canon 2, the common opinion of the fathers and doctors given in Suárez’s De sacramentis, disputation x, § 1, 3.

Difficulties  -- of Acts 2:8

2. – Gal. 3:24

3. – Heb. 7:29

4. – Old Testament: pertains to the supernatural order; and  ^and thereby^ to the order of grace

5. – To the Old Testament pertained faith, and faith is g a cause of grace


6. – It is the common opinion that the children of the Hebrews} (photocopy breaks off)

�I’m not convinced by GU’s numbering


� I’ve inserted letters left out in square brackets and removed periods of abbreviation. Is that correct?


�What to do here? I’ve extended the convention for this eventuality Demonstratio is feminine, and therefore it should grammatically be 3a We could just ignore it—the meaning is clear.ring his T text that isn'en't  bon in the first of these sets: nt priesthoodsthe sacraments of the old law, except by reason o


�I’m steering between ignoring the 1876 disputation and going overboard on it: is this an appropriate strategy, and am I executing it here and in the intro rightly?


�I can’t do more than conjecture this, and have therefore put a question mark inside the addition. If GMH is not in error, it has to be a third declension noun beginning diff, and there aren’t any other candidates.


�we’


ve a line of text that isn’t on the photocopy





� For general background on St Beuno’s, see Paul Edwards, S.J., Canute’s Tower: St Beuno’s, 1848-1989 (Leominster: Gracewing, 1990).


� Thomas, 170, drawing on the Beadle’s Log. On 12 June 1876, ‘Hopkins was one of the two defendants in the theological disputation held that term. At the disputation he would have expounded his matter, defended his thesis, and answered objections in Latin throughout.’ The refectory reading that day was on sacramental theology. 


� If this document originates in a disputation, the lost first two demonstrationes may have been the responsibility of GMH’s partner. 


� An appeal to the theological status of the OT, articulated in terms of Aristotle’s causes: conjecturally, the OT brought about by God (efficient causality) for a salvific purpose (final causality) within that of salvation in Christ, and thus just is (formal cause) the word of God.


� These references enable the text’s theme to be determined. For Catholics, the sacraments are necessary and guaranteed signs of Christ’s grace, operating independently of believers’ deserts (ex opere operato): scholastic theology contrasted their special status with Jewish rituals (‘the sacraments of the old law’), and spontaneous religious expressions (‘the sacraments of the natural law’). The fifth chapter of Eugenius IV’s Decree for the Armenians (1439), formulated at the Council of Florence to promote union between the Eastern and Western Churches, is a key Catholic sacramental text: ‘There are seven sacraments of the new Law … which differ greatly from the sacraments of the old Law. The latter were not causes of grace, but only prefigured the grace to be given through the passion of Christ; whereas the former, ours, both contain grace and bestow it on those who worthily receive them.’ (Decrees of the Ecumenical Councils, edited by Norman P. Tanner, S.J. [London: Sheed and Ward, 1990], 541.) The incomplete reference to the Council of Trent probably indicates the 1547 Decree on the Sacraments, passed at the seventh session in reaction to perceived Protestant denials of the sacraments’ effectiveness: ‘If anyone says that those same sacraments of the new law are no different from the sacraments of the old law, except by reason of a difference in ceremonies and in external rites: let him be anathema’ (Decrees of the Ecumenical Councils, 684). The tenth disputation in the De sacramentis of Francisco Suárez, S.J. (1548-1617) (Opera Omnia, vol. 20 [Paris: Vivès, 1877], 162-81) explores, with extensive documentation, Thomas Aquinas, Summa theologiae, III q.62, a.6: ‘the Fathers of old were justified by faith in Christ's Passion, just as we are. And the sacraments of the old Law were a kind of protestation of that faith … they merely signified faith by which people were justified.’ 


	The precise case being argued cannot be recovered; it was probably Suarezian in formulation. For a textbook treatment of the subject by one of GMH’s teachers, see Bernhard Tepe, S.J., Institutiones theologicae in usum scholarum, 4 vols. (Paris: Lethielleux, 1894-6), iv. 63-70, defending the thesis, ‘Circumcision and the other old sacraments did not cause grace ex opere operato’.


� Difficultates is conjectural. Scholastic theology often proceeded by addressing ‘objections’ or ‘difficulties’ to the position advocated.   


� ‘And how is it that we hear, each of us, in our own native language?’ In Luke’s account of the first Pentecost, ‘devout Jews’ understood the apostles’ words ‘about God’s deeds of power’, even before receiving baptism (Acts 2:38); this could ground an argument against the necessity of the sacraments. 


� ‘Therefore the law was our disciplinarian (Vulgate paedagogus) until Christ came.’ This text, and much from Hebrews 7 (which has only 28 verses), deals with the relationship between Christianity and Jewish tradition, and thus could serve as a quarry for later arguments on the same theme. 


� GMH notes the remaining difficulates by stating possible solutions: formulations of how Jewish rituals are not tantamount to Christian sacraments, but nevertheless foreshadow them.    





