
100 

P E A C E  IN T H E  P O W E R  
A N D  T H E  L I G H T  

By D A V I D  L O N S D A L E  

Our peace testimony is much more than our special attitude 
to world affairs; it expresses our vision of the whole christian 
way of life; it is our way of living in this world, of looking at 
this world and of changing this world. 1 

W 
HEN GEORGE FOX s u b m i t t e d  peaceab ly  to be ing 
beaten ,  pelted with stones and  rolled in the mire  by 
the people  of  a small town in the nor th  of  Eng land  he 
cannot  have  known that  his passive acceptance  would 

have  last ing repercussions three centuries later.  By this submiss ion 
to suffering on account  of  his religious activity he thought  he was 

doing two things: giving witness to the ,presence in h imsel f  of  the 

divine ' L i g h t ' ,  and t rying to call forth in other  people  a par t icular  

kind of religious experience,  a f o r m  of conversion.  This  dual  
purpose ,  so it seems to me as an outsider,  takes us close to the hear t  
of the quaker  ' peace  t e s t imony ' ,  the s tand and  struggle for peace 
that  has consistently character ized the Society of  Friends.  A. Neave  
Brayshaw wrote in 1921: 

The quaker testimony concerning war does not set up as its standard 
of value the attainment of individual or national safety, neither is it 
based primarily on the iniquity of taking human life . . . .  It is based 
ultimately on the conception of 'that of God in every man '  . . . 
following out a line of thought and conduct which, involving 
suffering as it may dol is . . . the most likely to reach to the inward 
witness and so change the evil into the right m i n d f  

T h e  special feature  of  the quake r  s tand for peace lies in this: that it is 
not t rying to achieve by peaceful  means  what  war  tries to achieve by  
violence; but  it is working  towards  results which war ,  by its na ture ,  

cannot  reach - -  the inne r  convers ion of both  ally and  foe to a life 
character ized by  christ ian love, peace and  friendship.  In  this article I 

will examine  the quaker  peace tes t imony in relat ion to the spiri tual 
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e x p e r i e n c e  o f  G e o r g e  F o x  a n d  the e a r l y  Q u a k e r s .  T h e n  I wil l  look  at  

the  p a r t i c u l a r  q u a k e r  c o n t r i b u t i o n  to the  m o d e r n  s t r u g g l e  for  peace•  

George Fox: the 'Inner Light' 
T o  a p p r e c i a t e  b e t t e r  the  p l ace  o f  the  p e a c e  t e s t i m o n y  in  q u a k e r  

s p i r i t u a l i t y  it is as  wel l  to r e t u r n  to the  r e l i g ious  e x p e r i e n c e  of  G e o r g e  

F o x  h imse l f .  By his  o w n  a c c o u n t ,  his  c o n v e r s i o n  b r o u g h t  a b o u t  in 

h i m  a c h a n g e  f r o m  an  i n n e r  s ta te  o f  t u r m o i l  a n d  conf l ic t  a n d  

t u r b u l e n c e  to o n e  o f  e n l i g h t e n m e n t ,  j o y  a n d  peace .  I t  r a d i c a l l y  

c h a n g e d  his  life. Before  this  e v e n t  he was  a m a n  full  o f  conf l ic t  a n d  

un r e s t :  

I was a man  of sorrows . . . and when I myself  was in the deep and 
under  all shut up,  I could not believe that I should ever overcome; 
my troubles,  my  sorrows and my temptat ions were so great that I 
thought many  times that I should have despaired.  :~ 

But  all  was  c h a n g e d :  

Now I was come up in spirit  through the f laming sword into the 
paradise of God.  All things were new, and all the creation gave unto 
me another  smell than before, beyond what  words can utter.  I knew 
nothing but  pureness and innocency and righteousness being 
renewed up into the image of God  by Chris t  Jesus ,  so that I say I 
was come up to the state of A d a m  which he was in before he fell. 4 

T h e  cause  o f  this  c h a n g e ,  in  F o x ' s  o w n  v iew,  was  tha t  he h a d  

b e c o m e  a w a r e  o f  the  p r e s e n c e  in h i m s e l f  o f  the  d i v i n e  ' I n n e r  L i g h t ' ,  

the  d i r ec t  p r e s e n c e  a n d  w o r k i n g  of  C h r i s t  in  the  soul .  As  a r e su l t ,  he  

e n j o y e d  a h i t h e r t o  u n k n o w n  sense  o f  i n n e r  peace .  I t  is n o t  t ha t  

conf l ic t  no  l o n g e r  occur s  in one  w h o  possesses  the  I n n e r  L i g h t ,  b u t  

the  L i g h t  i t se l f  offers a w a y  o f  r e s o l v i n g  conf l ic t s :  

And,  Friends,  . . . af terwards you may  feel winter  storms, tempests 
and hail and be frozen, in frost and cold and a wilderness and 
temptat ion.  Be pat ient  and still in the Power  and still in the Light  
that does convince you to keep your  minds to God;  in that  be quiet  
• . . for by the Power and the Light  you will come to see through and 
feel over winter storms, tempests and  all the coldness, barrenness ,  
emptiness . . . you will see the Lord ' s  strength, you will feel the 
small rain,  you will feel the fresh springs in the Power  and the 
Light.  5 
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Fox's use here of the image of Adam and paradise points to 
another of his beliefs about the Inner Light. One of the causes of lack 
of peace within a person is sin; by possession and awareness of the 
Light a person is set free from sin, united to Christ: the effect of the 
Fall is reversed. 

Fox also believed that this Light, which he had discovered in 
himself and by whose guidance, that of Christ himself, he believed 
he lived, is to be found in all men and women. But in most it lies 
latent: since they are unaware of it, they do not experience its power 
or its peace. His mission from that time onwards was to proclaim its 
presence in himself and call it forth in others. 

I have stressed Fox's discovery of an inner state of peace because 
it seems to me an essential part of the quaker peace testimony in its 
different forms. Moving out from this inner, personal sense of peace, 
Quakers discover and develop a fellowship, a unity and harmony 
with others based on a shared religious experience. The fellowship 
and unity that they experience in meeting for worship spread into 
other areas of life. Thus, one way in which the peace testimony has 

g rown seems to be by a desire among Friends to share this peace 
experience increasingly with others. But in the Quakers' early days, 
things were less clear-cut. 

The early Quakers: the sland against war 

When a man falls in love, it is often only gradually that he feels 
the repercussions of this event in different areas of his life and 
conduct. It may take months or years. It is also commonly so with 
people who experience a religious conversion, and so it was with 
George Fox and the early Quakers. The peace testimony grew as a 
conscientious refusal to take part in war, but that decision was 
reached only gradually. Initially, a mixture of motives and 
circumstances led to Quakers quitting the army, and some of these 
had nothing to do with what we think of as pacifism. Some Quakers 
found their army service cut short by their refusal to take the oath of 
allegiance which Cromwell demanded of all soldiers in 1654. 
Others, by refusing, in early quaker fashion, to distinguish; by 
speech or gesture, persons of superior rank, were found guilty of 
subverting army discipline and had to leave. But gradually a distinc- 
tive anti-war stand emerged. Individually or in groups, Quakers 
came to see that taking part in army service or in war was 
incompatible with the Inner Light. Fox himself was offered a 
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c o m m a n d  in the a r m y  of  the C o m m o n w e a l t h  as an a l ternat ive  to 
what  he descr ibed as ' a  dungeon  a m o n g  thir ty felons in a lousy 
st inking place wi thout  any  bed ' .  With  a commiss ion  in the a r m y  he 
would at least have  had  a bed of sorts. Wi th  Characteristic disdain for 

g r a m m a r ,  he replied that  ' I  lived in vir tue of  that  Life and  Power  
that  took away  the occasion of all wars;  and  I knew f rom whence all 
wars  did arise, f rom the lust, according  to J a m e s  his doctr ine . . . I 
told them I was come into the covenan t  of  peace which was before 
wars  and  strifes was ' .  ~ His  emphas i s  at this t ime was not that  war  

contradicts  the explicit teaching of  Jesus  but  ra ther  that  he, l iving in 

the 'Spi r i t '  and  ' P o w e r '  and  ' L i gh t '  of  J e sus  Chris t ,  felt compel led  
to love a n d  to live at peace with all. In  1662, Wi l l i am Bayly,  ano the r  

ear ly Quake r ,  m a d e  a s imilar  point ,  wri t ing that  Fr iends  pa r take  in 

some m e a s u r e  of  ' the  Spirit  of  Chr i s t '  which 'des t roys  the g round  of 
enmi ty  in m a n ' .  7 

O t h e r  ear ly Q u a k e r s  give var ious  reasons for f inding it impossible  
to engage in war .  Some  of these are general  evangel ical  or  christ ian 
reasons and  do not refer  explicitly to the Inne r  Light.  Wil l iam 
Bayly, again  opposes war  because  ' G o d  ha th  m a d e  us all of  one 
blood to dwell upon  the face of the e a r t h . . ,  all the w o r k m a n s h i p  of  
one c rea tor ' .  Wi l l i am D e w s b u r y  testifies that  he was c o m m a n d e d  by 
G o d  to put  up  his ' ca rna l  sword '  into the scabbard  because  ' the  
enemies  was [sic] within . . . and  m y  weapons  against  them mus t  be 
spiritual,  the power  of  G o d '  (see Eph  6,10-20). Isaac  Penn ing ton  on 
the other  hand  refers to A d a m ,  as did Fox: he argues  that  since 
fighting entered  h u m a n  life th rough  m a n ' s  fall, it is fitting and  
necessary that  those ' r e d e e m e d  f rom the fa l l  and  chosen to be 
examples  of  peace '  eschew all war .  8 

F o x  did not  claim, therefore,  that  the peace  t e s t imony  was a 
' r eve la t ion ' ,  as was the teaching of  the Inne r  Light.  But  in a t ime of  
civil wa r  at h o m e  and  constant  batt les at sea, gradual ly ,  as a result  of  
religious exper ience,  individual  Q u a k e r s  felt their  way  towards  
taking a s tand against  war .  T h e  docum en t  that  they presented  to 

Cromwel l  in 1660-61 summar i ze s  their  views at the time: 

Our  principle is and our practice always has been to seek peace and 
ensue it . . . seeking the good and welfare, and doing that which 
tends to the peace of all . . . .  We certainly know and do testify to the 
world that the Spirit of Christ, which leads us into all truth, will 
never move us to fight and war against any man with outward 
weapons, neither for the Kingdom of Christ nor for the kingdoms of 
this world. ~ 
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I have  t raced the connect ion be tween  the ear ly Q u a k e r s '  react ion 
against  wa r  and  what  one m a y  call their  spir i tual i ty because,  quite 
apar t  f rom the intrinsic interest  of  the reasons that  they give for their 
stand,  the same themes and  ideas recur  right through the quaker  
t radit ion to the present  day. An official Printed Epistle of 1779 
reminds  Friends that: 

the kingdom of Christ is a peaceable kingdom; and though his 
servants walk in the flesh they do not war after the flesh. He 
commands them to love their enemies; and many who have followed 
him in the regeneration . . . have found themselves restrained from 
all wars and fightings; which are not of the Spirit of the Saviour, but 
that of the destroyer of mankind. 

And  a s imilar  letter of  1809 speaks of  ' the  root of  our  tes t imony 
against  war ' :  

It is no other than christian love, and that righteousness which 
produces peace, quietness and perpetual assurance . . . .  This draws 
the mind away from those passions and desires, in which are laid the 
foundations of contest, 

and  refers to Jesus  as ' a  M a s t e r  who was holy, harmless ,  undefiled 
and separa te  f rom s inners ' .  10 

T h e  tes t imony of the ear ly Quake r s  has both posit ive and  negat ive 

sides: on the one hand  a refusal to take par t  in any  war  or conflict 
( apar t  f rom the ' spi r i tual  c o m b a t '  of  the New T e s t a m e n t  letters); 
and posit ively to seek peace by repay ing  evil with good, to submi t  
unfl inchingly and  wi thout  rec r imina t ion  to i l l - t reatment  for the sake 

of their  tes t imony,  and  by these means  to try to br in~ both  friend 

and  e n e m y  to a bet ter  life, m a rked  by  friendship,  simplicity,  peace  
and  the fellowship of the Inne r  Light.  

An enthusiast ic  version of  this ' spir i tual  c o m b a t '  was proc la imed 
by one Wi l l i am Smith  in The Banner of Love which he wrote  in 
Worces te r  gaol. As m e n  and w o m e n  learn more  of the love of God ,  
they enlist unde r  God  in the war  of  r ighteousness:  

And they are conquerors through him that loves them and spreads 
his banner over them, and their weapons are love and patience by 
which they overcome . . . and they seek to save men 's  lives and not 
to destroy them . . . they are marching under the banner of love, 
and in love meet their enemies and quench their fury. 
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In t ime this a rmy will swell to great might  and 'war  will cease and 
cruelty come to an end and love will abound'•11 

The peace testimony: the twentieth century 

M o d e r n  quaker  a t tempts  to keep alive the torch of peacemaking  
have included and gone beyond  a refusal to fight in wars. In all its 
different forms, the central  aim of the peace tes t imony seems to 
remain  constant:  negatively to purge ' the seeds of  war  - -  pride, 

i::~: i: ::::: i~:prestige land lust for power  and possessions from: our  perSonal 
and corporate  ways  of  l iving' ,  and positively to fogter forgiveness, 
reconciliation, friendship and christian agape. Here  I wish to focus 
upon three forms of the mode rn  peace test imony: non-violent  
resistance, pacifism and 'creat ive peacemaking ' ,  and especially on  
how Quakers  justify these forms of witness and relate them to. their  
'spir i tuali ty ' .  

Non-violent resistance 

In 1939, Carl  Hea th ,  in an  a t tempt  t.o link quaker  loyalty to the 
Spirit of Chris t  with con tempora ry  events, sent out a .call for 'non-  

violent  resistance'  : 

• . . the first and immediate demand is that (aggressive tyranny) be 
opposed . . . .  Hence the call to christian peacemakers for non-violent 
resistance to violence . . . .  While massed might resists and kills and 
aggression is hurled back perhaps, there is in it no redemption• But 
the other has a deeper purpose of conversion while i~resists~ ~ 

i :  : i :  : It will easily be: seen t h a t  this tail  has the quaker  ingredients:  its 
intentions are not m e r e l y  pacifism but  active peacemaking  and the 
deeper  purpose of redempt ion  and conversion,  a change of heart .  
But one questions how true it is to the radical spirit of George  Fox. 

.... i Resistance is still resistance. T o  resist the enemy,  even non-violently,  
is .still t ° t reat  h im as an e n e m y ,  to oppose him. W h a t  George  Fox 
was in search of was that m e n  and w o m e n  should cease al together 

i:.: i frdmlc0nfliCt. Moreover ,  the line betwee n violent and non-violent  
: i  ; resistaflce is a thin One, if one accepts  that eConOmic and social 

ii: :i~: :pressure s and structures can be a form Of Violence. 

: .  : . : : . . . . .  : : .  : .  : : : : : : : L :  5 . . . .  
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P a c z f i s m  

A second form of the Quakers '  peace tes t imony in this century  is 
that of  radical pacifism. Here ,  as elsewhere, the Friends '  thinking 
and action has had to try to keep pace with the b roaden ing  scope of  

war, f rom George  Fox's  refusal to take part  in the Civil W ar ' s  battle 
of Worces ter  to the threat  of  global nuclear  war,  with a range of  
battles and wars of  vary ing  magni tude  in between.  A m o n g  m an y  
Friends this form of the peace test imony has remained  consistent: in 
time of war  a refusal to part icipate in the fighting force, even in 
defence of  one 's  count ry  against an aggressor. Some have been 
imprisoned and even tor tured  through refusing to share even 
indirectly in the combat .  

When,  in the seventeenth  century,  Isaac Penning ton  faced the 
quest ion of  pacifism he put  it in this form: if the nat ion were invaded 
and no one fought to defend it, families would be wiped out  and the 
land ruined.  The  implication is that the bet ter  way, or at least the 
lesser of  two evils, would be to take up arms in defence of home and 
country.  H i s  answer falls into three parts. First, he calls u p o n  
Friends, after offering no resistance to the invader,  to begin by word 
and example to convert  the enemy to peaceful ways and to a life 
ruled by christian agape. Secondly,  he argues that the objection 
against radical pacifism betrays a lack of trust in God.  Th e  
Scriptures teach that a nation must  wait on the Lord  for its 
preservat ion as (it is said) Israel did of old (he refers to Isai 30,15): 

It is far better to know the Lord to be the defender, and to wait on 
him daily, and to see the need of his strength, wisdom and 
preservation, than to be never so strong and skilful in weapons of 
w a r .  

His third point  is that the Old Tes t amen t  offers p roof  that the power 
of God  alone avails to protect  those who trust in him. ~:~ 

While one might doubt  the accuracy of his view of Old  Tes t amen t  
history and modern  Quakers '  acceptance of  the force of his 
arguments ,  Penn ing ton ' s  words do highlight a consistent quaker  
trait: the willingness to take this pacifism to a radical conclusion 
and,  both individually and collectively, to accept defeat,  suffering 
and death in the. cause of  non-par t ic ipat ion in war.  Dur ing  World  
W a r  I a group of  women  Friends in Manches te r  issued a s ta tement  
in which they asked their husbands and sons 'not  to use force to 
defend us . . . but  to trust God  with us and for us . . . .  We  did not 
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feel tha t  we cou ld  l ight ly a sk  this o f  y o u  unt i l  we h a d  faced, it for  

o u r s e l v e s . . ,  and  we real ize tha t  to ask y o u  to be wil l ing to do  this is 
a v e r y  g rea t  th ing  to ask'.14 

A h y p o t h e t i c a l  e x a m p l e  m a y  h ighl igh t  the radica l  n a t u r e  o f  the 

m o d e r n  p r o b l e m .  I f  Russ ia ,  as is some t imes  said, were  to t ry  to 
o v e r r u n  wes t e rn  E u r o p e ,  the  q u a k e r  t r ad i t ion  w o u l d  say tha t  
Fr iends  m a y  not  offer  res is tance  to the  i n v a d e r  in o r d e r  to de f end  
their  families,  homes ,  c o u n t r y ,  w a y  o f  life. W r i t i n g  in 1950, K o n r a d  
B r a u n  showed  that  Q u a k e r s  are  no t  insensi t ive to the d i l e m m a  tha t  
this poses :  

Shall we set violence against violence and defend the society to 
which we feel bound by duty and affection, the lives and the future 
of those we l o v e -  or shall we reject violence and allow the 
aggressor to do his worst? 

But  he leaves no  d o u b t  a b o u t  his own  posi t ion:  

• . . we must accept the way of the Cross not only for ourselves. If  we 
believe in non-violence as the true way of peace and love, we must 
make it a principle not only of  individual but of national and 
universal conduct. It would be too easy to take the position of  people 
who are specially called for an absolute obedience to the law of  love 
and be content with remaining a small and ineffective group while 
the majority of our  fellow-men defend themselves and us too . . . .  
We must endeavour to win (those who in .conscience decide to fight) 
• : . t o the  way of non-violence, whatever the consequences. 15 

• . i  . . . . . .  ~ : " i . 

T h e  r e a s o n s  :which  m o d e r n  Quakers :  give for such  a pos i t ion  are  

some t imes  rel igious,  somet imes  p ragmat i c •  S o m e  refer  to the idea of  
the b r o t h e r h o o d  o f  m a n k i n d •  H e r e  it m u s t  be r e m e m b e r e d  tha t  for 

i: the Q u a k e r  the b r o t h e r h o o d  of  m a n k i n d  is no  mere  h u m a n i t a r i a n  
bel ief  or  ideal:  all a re  h u m a n ,  hence  all are b ro thers  and  sisters. It is 

founded:: on: a n d  exp la ined  by  the idea o f  the  I n n e r  L i g h t _ a n d  is 

therefore  a d e e p l y  rel igious convic t ion :  

w e  believe in common with all other Christians that in Jesus Christ 
• the Divine Word;  which in all ages had been the Light of  men, took 

human form. We have seen in him the priceless worth of manhood 
in the sight .of G6d; End know that in virtUe ~f hie Eight shedabroad  

_ i _ in every human soul all men . . . are brothers.t6 

All m e n  a n d  w o m e n  are  b ro the r s  a n d  sisters precise ly  because ,  in 
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quaker theology, Christ lives in them all. Other Quakers refer to the 
explicit teaching of Jesus in the gospels as the ground of their pacifist 
stand (e.g. especially, Mt 5, 38-39; Lk 6,27-36) enlarging what Jesus 
is reported as saying in those passages to the national and 
international arenas. Some also cite other parts of the N e w  
Testament (e.g. 1 Pet 3,17-18) as the early Quakers cited Paul 's 
images of spiritual warfare. Not only the teaching but also the 
example of Jesus is put forward as a model of pacifist conduct: Jesus 
willingly submitted to violence and death with the result that he 
brought about reconciliation between God and man and among 
human beings (cf Gal 3,28). 

More pragmatically, Quakers also argue that it is only by non- 
resistance to violence that mankind at large, little by little and world 
leaders included, can be persuaded to abandon war and live in 
peace, through the necessary conversion of heart. But Friends' most 
pragmatic claim on this score in modern times is that violent 
resistance to an aggressor does not in fact achieve what it sets out to 
do. In war, one purpose of taking to violence in defence of home and 
country is, besides physically defending one's fellow countrymen 
and their property, to preserve the moral and spiritual values by 
which they, or many of them, live. The Friends' claim is that 
defence by violence does not in fact do that: violence both harms 
those against whom it is directed and, of its nature, corrupts those 
who use it. When used in defence of family or country it corrodes 
one's own moral and spiritual values. It damages and destroys the 
very things and people that it is designed to defend and preserve. It 
is the convergence of these religious and pragmatic arguments that 
provides the base on which Friends' modern pacifism is built. 

Creative peacemaking 

A third modern form of Friends' peace testimony has been aptly 
named 'creative peacemaking'.  (In fact several forms of activity can 
conveniently be grouped under this heading). The aim still being 
the inner conversion of as many people as possible to the ways of 
peace and christian love, it is logical that the Friends' activity, in 
what we misleadingly call peacetime, should have this positive and 
constructive side. The ideal is that all relationships of life, individual 
and personal, local, national and international should be marked 
by friendship and christian agape. The Yearly Meeting of 1915 
reminded Friends: 
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Of this doctrine (of the indwelling Christ) our testimony as to war 
and peace is a necessary outcome, and if we understand the doctrine 
aright, and follow it in its wide implications, we shall find that it 
calls to the peaceable spirit and rule of love in all the broad and 
manifold relations of life. ~7 

Preparatory  Papers  for the Fourth World  Conference of Friends 
(1967) may  be quarr ied for suggestions about  ways in which they 
might contribute to 'creative peacemaking ' .  One  paper,  'T ru th  and 

L o v e  in a World of Con;flict ' ,  offers guidelines by which the peace 
i : t e s t imony could be applied in the areas .of personal dealings. Most  of 

: " them.are  reasonably obvious: communica t ing  Openly but  peacefully 
about disagreements; having a commitment  to peace as a goal, since 

: this affects how one deals with all disagreements and conflicts; being 
willing to examine honestly how much one is oneself at fault in a 
conflict; living personally in such a way as to remove the occasions o.f 
war and conflict. In addit ion there are the specifically quaker ways: 
having the courage to 'speak to that of God in the other ' ,  and a 
willingness to love one's opponent,  t rust ing in God and ' that  of 
God '  in the other. 

• More politically, Friends are also encouraged to support inter- 
national organizations whose aim is to make and keep peace. (Here 

" .: the UN would be an ob.vious choice for support did it not mainta in  a 
peace-keeping force). In another  paper, recognizing that economics 
and social exploitation and oppression are also forms of violence, 
Lawrence Scott argues that Friends should initiate and participate in 
organized,  large-scale, non-violent  action against  all forms .of 
violence. The first step is, in his view, to overcome distrust .and fear 
which are the sources of violence. Again a specifically quaker  note 
appears in the belief that non-violent action is not just  a political or 
social tactic; its power is ' the power of the Spirit ' ,  the same power as 

w a s  evident in the life and action of Fox. 
Other  p roposa ls  for  'creative peacemaking'  are far less 

immediately practicable. Suggestions for how to 'overcome evil with 
good' include:: to stand out against any  a rgument  just ifying war .on 
the  gro.unds of policy, expediency or mili tary necessity, whatever the 
COSt; to work out the ethics and politics o f  peace on the basis of 
forgiveness, generosity and active goodwill with sacrifice; to help 
build a world communi ty  based o n  friendship, unders tanding and 
co-operation, and to draw into this fellowship even those who have 
hitherto relied on falsehood, self-aggrandizement and violence. ~8 
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Conclusions 

The Quaker way of peace is essentially the 'discovery of a way of 
peace within as a prelude to its pursuit without',19 as we have seen. 
The peace within comes by way of a religious experience, in the 
classic quaker tradition, believed to be an experience of direct 
contact with God. The Friends' fellowship moves outwards from this 
experience in seeking to share it with others, and thus bring others 
into unity and peace 'in the Light ' .  The Friends, again traditionally, 
try to bring others into this gift of peace by evoking in them the 
religious experience, begun by 'waiting in the Light' or 'waiting on 
God' in silence, which gave rise to it in themselves: In this process, 
deep-rooted prejudices and fears, causes of distrust and conflict, as 
well as established and entrenched selfish attitudes, will, itis hoped, 
be overcome. The search for peace in the  quaker tradition is the 
search for a conversion in which selfishness comes to be replaced by 
christian agape centred on God and others. 

The peace testimony has as its ultimate aim a peace which is a 
gift of God, a 'peace which the world cannot give'. As well as a 
movement outwards, to share this gift with others, there is also, at 
certain times more marked than at others, a movement of with- 
drawal from the world. By this I mean a movement towards creating 
a haven, a refuge of peace from the storms of the world, a gatherihg 
together in harmony and fellowship and mutual support to share the 
same material and spiri tual  gifts with like-minded folk. Penn's 
attempt to found a quaker state in America is perhaps only one 
conspicuous example of this tendency to look for a peaceful haven, 
in a shared life of simplicity, integrity and honesty, protected from 
violent inimical forces without. 

It is the Quakers '  absolute loyalty to the Inner Light that makes 
their radical pacifist position open to criticism from many sides. The 
refusal to fight in defence of one's country has led to charges of 
treason, though Friends have been conspicuous in relief and medical 
work both in peace  and war in modern times. Morally, it is 
sometimes said that quaker pacifism is unjustified in making 
faithfulness to the Inner Light more important than the claims Of 
social justice. If you refuse to fight in defence of your country, you 
are exposing not only yourself but also your countrymen and women 
to defeat, humiliation and perhaps death in the cause of peace. It is 
one thing to offer oneself as a martyr for peace; it is quite another to 
expose others to the same fate. 

The quaker peace testimony, however, has the strength of giving 
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expression to some deeply christian convictions. It claims that the 
struggle for peace can succeed only if it speaks in a christian way to 
the minds and hearts of individual men and women. If present social 
structures, nationally and internationally, are to be changed into 
structures of peace, the deepest dispositions of men and women must 
first be changed by religious conversion, by the discovery of the 
Inner Light. In all its forms, the peace testimony is trying to light 
lamps in a dark landscape. But Friends recognize that this is truly a 
work of grace, its power the 'power of the Spirit'. The lasting peace 
for which Friends are looking is in God's power alone to give. 

The Friends' peace testimony is also a reminder that active love of 
enemies is a paramount and privileged expression of the spirit of 
Christ (cf Lk 6,27-36). The outcome of suchlove could well be, often 
has been, defeat, humiliation, loss of possessions and power. But the 
aim of the peace testimony is not safety, security, status and power, 

a n d  the way of humiliation and defeat at the hands of violent men 
was the way that Jesus accepted. This paschal pattern is a movement 
to life through limitation, apparent defeat and death, and Jesus did 
not hide the fact that those Who try to take him seriously can expect 
that their lives will follow the same pattern. 
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